The aim of the article is to map the remittance practices of two war-torn migrant communities, Tamils and Somalis in Norway, by taking into account the motives behind and the purpose of the remittances. In an age of diaspora and transnational communities, where the lives of immigrants are organised beyond the boundaries of nation-states, remittance practices have been shaped by the transnational social spaces. This article takes the transnational social spaces suggested by Faist (2000a, b), namely transnational kinship groups, transnational circuits and transnational communities as its theoretical departure. Five categories of remittances are common among Tamils and Somalis living in Norway: family, politics, welfare, network and investment remittances. These categories have links with different types of transnational social spaces.
in English and then switched to Norwegian. The method of data analysis was thematic, identifying patterns and subthemes with the available data (Aronson 1994) . I have identified different themes and categorised them according to the patterns that emerged. Informed consent, confidentiality, and consequences are seen as three major components of ethical issues in interview research (Kvale & Brinkmann 2009 ). These ethical concerns have been followed during the research. At present, about 13,000 Tamils from Sri Lanka live in Norway (SSB 2010) . The formation of the Tamil diaspora in Norway has undergone four waves of flows, the first as labour migrants from the mid-1960s until 1975 ; the second in the late 1970s to the latter part of 1980s as students; and the third wave from the mid-1980s as asylum seekers, who were the biggest group (Fuglerud 1999; Tharmalingam 2007) . The fourth wave of family reunion settlers joined the first three and around one-third of the Tamil population were born in Norway.
Tamils and Somalis in Remittance Context
Since remittances have been one of the key transnational ties for the Tamil diaspora, they have had substantial impact on the life of the receiver and sender. Remittances have helped the receivers in the country of origin to achieve social mobility and have contributed to wartime livelihoods for many Tamils Faist (2000a Faist ( , 2000b ) defines transnational social spaces as "combinations of ties, positions in networks and organisations, and networks of organisations that reach across the borders of multiple states."
Transnational Social Spaces
These spaces are considered dynamic social processes rather than static ties and positions. Three types of transnational social spaces, namely, transnational kinship groups, transnational circuits, and transnational communities have been identified. Faist (2000a Faist ( , 2000b ) also suggests three types of resources, namely, reciprocity, social exchange, and solidarity that "allow individuals to cooperate in networks, groups and organizations" (2000b: 192) . Social exchange is considered as a resource in the form of mutual obligations and expectations based on Coleman's (1990) notion of social capital.
Reciprocity is treated as a resource in the form of social norm; as Gouldner (1960) explains it, one party receives something from the others where others expect some kind of return from the receivers.
Solidarity is considered as sharing the same positions between the groups and an important form of solidarity is "collective representation" as Durkheim (1965) framed it.
Faist also highlights the connections between transnational social space and the resources based on which the space is being created. 
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Five Categories of Remittances from Norway
Motivations for remittance sending can be generally attributed to three major criteria: pure altruism, pure self-interest, and tempered altruism and enlightened self-interest (Lucas & Stark 1985) . In addition to these criteria, after having analysed more than 40 related studies, Carling (2008) identifies and discusses some micro-level determinants of remittances. The point of departure for this section goes beyond these motivation criteria, for which the underlying assumption is that remittances are private money. These criteria do not focus enough on the purposes of the remittances beyond personal and private purposes.
Based on data gathered during interviews and informal conversations and from other academic literatures on Somali remittances from Norway (Horst & Gaas 2008; Horst 2008) , this article suggests that five remittance categories could be identified in practice amongst Tamils and Somalis in Norway, namely, remittances oriented towards family, politics, welfare, networks, and investment. These categories are not mutually exclusive on all occasions, but at times overlap when a particular remittance transfer may fall into more than one category.
Family-oriented remittances
Family-oriented remittances are remittances sent to the country of origin or elsewhere to fulfil family needs, varying from livelihoods, fleeing expenses (leaving the country due to war and conflict), medical expenses, education expenses, wedding and funeral expenses, building houses, creating job opportunities, etc. These family-ori- Manicam, a Tamil father who had migrated to Norway explained the remittance practices of their family before his own migration in the following terms: "We decided to send our children abroad to overcome our economic difficulty and save them from the war. What they sent back in terms of economy has had huge impact on our family." The second form of remittance practice is bound with moral commitments to send remittance to family members without expecting anything in return from them. This is their obligation or duty to look after their family members. "If a person is bleeding, it shall be the duty of a moral person to stop that bleeding by all the means he or she can.
In the same way, it is our duty to send money for starving family members," Amal, a Somali informant, said. Many Tamils have remitted large amounts towards their sisters' dowries. This is an obligation Tamil brothers have to take care of in terms of their sisters getting married, irrespective of whether the brothers had emigrated or not.
The third form of remittance practice is related to reciprocity as selfless care for the people left behind in the homeland and may also be described as altruism. Here, selfless care means actions that are not bound by moral commitments or expectation of return. "After I have completed my family commitments I sent money to extended family members even though I felt no moral commitment and they did not ask. This gave me a kind of good feeling and satisfaction," Somu, a
Tamil informant, said.
Politics-oriented remittances
Politics A discourse that describes this practice as a tax is also current, but that is an oversimplified picture of LTTE financing. The support for LTTE, including financial support, among the diaspora has been a complex phenomenon that cannot be dealt with in black and white terms. There are many layers in the support mechanism as well as in the non-supporting mechanism.
Balan, a Tamil living in Oslo for more than 15 years, described this practice as follows:
Giving money to the LTTE has been part of our extended family tradition. We support our family network financially and materially. Supporting LTTE should also be seen in this context. Another person, Sundram, who has been contributing to the LTTE since his arrival in Norway, sees this practice as a moral obligation. This is our moral duty. They have been giving their lives for the cause. If we do not support them politically and financially, we are not human beings.
These two expressions demonstrate that supporting LTTE financially has links with obligation, tradition, and values. These emotions got stronger among the Tamils each time the war casualties from the LTTE side were relatively high.
Despite these emotions, politically oriented remittances given to the LTTE were also linked to community dynamics. A community support network (CSN) for the struggle for an independent state led by the LTTE has had a strong presence over a long period. Through this process, a particular type of LTTE support community that could also be described as a kind of Gemeinschaft, as described by Tönnies in has several layers. The first one is the intimate layer -people who are relatives, close friends of the LTTE -who can be relied upon on any occasion. The second layer is the larger group that comprises the CSN with regular contributors. There is also a third layer, with contributors who occasionally or seasonally support LTTE financially.
There is a group of people who contribute on Memorial Day, called Maaveerar naal, or great heroes' day that has been observed by the LTTE on November 27 every year since 1989. November 27th memorialises the first member of the LTTE who gave his life for the cause. This "LTTE support community" involves a large number of people; contributing to the LTTE is seen as an important aspect of remaining a loyal member of that particular community. This specific feature of the community has helped the LTTE tremendously in mobilising financial and political support. On some occasions, this community network has functioned as a kind of social pressure that stimulates the support for the LTTE. Kumaran, who identifies himself as part of this community, expresses his dilemma in the following words.
I consider that it is my duty to support the LTTE and I support them financially and politically even though I have some difference of opinion with some of their actions. By identifying myself as one of the supporters of Tamil freedom struggle and LTTE, I
felt that I am a part of a collectivity. Sometimes, I had financial difficulties and was not able to give contribution to LTTE, but I did not stop contributing. This was because I was willing to be the part of that collectivity. This may also be seen as social 
Welfare-oriented remittances
Welfare-oriented remittances include money and materials sent Lankan rupees (nearly USD 1000) per student as educational support for a period of four years. The amount was to be paid as fixed deposits in a bank and the students would be supported monthly with the interest received from the bank for the amount deposited. After four years when the support for one student came to an end, a new student would be supported from the interest amount. The support could come from individuals or groups. The organisers reported that the commitments made on that specific occasion were for the sponsorship of 11 students (nearly USD 11,000) by individuals and groups. In a follow-up conversation six months later, it was revealed that more than 60% of the money had been sent for the project through a bank account. Often welfare projects are organised through clan-based networks. In such scenarios, the remittances are mostly collective remittances. Since these remittances are also mobilised mainly based on the clan network, these would be part of the category of the network-oriented remittances. In some cases individuals also send remittances directly to projects in Somalia and the surrounding places where Somalis live, for the purposes of collective welfare. 
Network-oriented remittances
Investment-oriented remittances
Investment-oriented remittances are remittances sent for investment purposes, for capital accumulation, for creating self-employment, or for business development purposes. 
